St. Vincent de Paul Parish Bible Study
Study 18: The Gospel of the Son of God

The Written Gospel.

“Go into the whole world and proclaim the gospektery creature,’"Jesus commanded His disciples
[Mk 16:15]. So far we've looked at how the “goodnseof salvation” was first spread throughout the
ancient world in obedience to Jesus’ command. Walse become familiar with the basic outline of the
preached gospel [Study Guide #17]. Now we will bemiir study of the written gospel.

Although the gospel writers remain faithful to tentent of early gospel preaching, they also egerai
degree of freedom in how they order and presenfaitie. Each of the four Gospels is written from a
definite point of view, and our task in this studyo examine how Mark approaches the good news.

Mark’s Gospel.

Early Christian tradition tells us that Mark wadisciple of the Apostle Peter, and so in his Gosel
encounter a blending of the traditional preachifithe Apostle Peter with material gathered fromeoth
sources. These sources include not only the testimabvarious individual witnesses, but also the
testimony provided by the life and worship of thiinig Church. Some scholars have attempted to
reconstruct these sources of the written Gospél, personally believe they have been largely
unsuccessful in this effort. It's important fortasrealize that every author impresses on his aork
viewpoint, a form that reflects how he approackhesariting of the Gospel. And so, while it is cémtg
true that Mark’s Gospel is a faithful account of te and teaching of Jesus Christ attested by the
witnesses of the first-generation Church, it alssggsses a unique perspective which makes itefitfer
from the Gospels of Matthew and Luke.

Mark, the Man.

John Mark was a cousin of Barnabas and associatkdim in spreading the message of Christianity
[Col 4:10]. He traveled with St. Paul on his finstssionary journey [Acts 12:25 ff], but the two
missionaries had a falling out over Mark’s unwiiiress to accompany Paul into Pamphylia. They were
later reconciled and Mark was great comfort to Rlaming his imprisonment at Rome [Acts 16:36-39 and
Philem 1:24].

Mark apparently had a long and intimate associatiitim St. Peter. It was to the home of Mark’s mothe
that Peter came after his miraculous escape frorad*eprison in Jerusalem, and it seems that Mark
acted as Peter’s secretary, interpreter, and assidtiring the Apostle’s ministry. At the closehis first
letter, Peter speaks of Mark as “my son” [1 Pe8h:1

Date of Composition.

Many scholars, although not all, believe that@uwspel of Markis the earliest of the four Gospels, at least
in the form we have them today. It is widely bedidvthat an earlier form of th&ospel of Matthew

written in Aramaic, was actually the earliest, aligh it is no longer extant. It is believed that Gospel

of Matthewwe possess today is a Greek rendition of Matthewinal Aramaic Gospel. Some scholars
believe that the translator bfatthewused St. Mark's Gospel as in aid in preparing@risek version.

Many Scriptural scholars believe that the Gospdflafk was composed in Rome sometime after the year
53 A.D. and before 70 A.D. , although other schlaf course, disagree. Two things, however, are
certain: (1) the scholars, the experts, alwaysgdésg and (2) their disagreements matter littlestovho

come to the Gospel to receive spiritual refreshrfremt Jesus Christ, the Word of God.

Mark’s Method.

The differences between Mark’s Gospel and the dBtepels show us the uniqueness of Mark’s
approach. By way of introduction, he touches omigfty on the ministry of John the Baptist, Chrsst’
Baptism, and the time in the desert. He then devalteost half of his entire Gospel to Jesus’ Gatile
ministry, and stresses both the enthusiasm ofebelp and the growing opposition of the Jewish
authorities. The training and preparation of the#tfes also receives a major share of Mark’s attent
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and culminates in the Transfiguration event on Mdtabor. And finally, in common with the other
Gospel writers, Mark recounts the events of Jgsassion and death.

In his Gospel, Mark also stresses the unwillingreéske Apostles to accept the idea of a Messiat wh
must undergo suffering, an attitude best shown fys€s rebuke of PetefGet behind me, Satan. You
are thinking not as God does, but as human beinds d

Mark also doesn’t waste any time declaring Jesw#itly. Indeed, he begins his Gospel with the word
“The beginning of the gospel of Jesus Christ, the & God.”Mark goes on answer the question, “Who

is this man?” by preserving those events in Jdgaghat related specifically to His mysteriousgim
and power. The following examples highlight this:

Event Scripture Verse
Jesus’ Baptism Apd a voice came from the"heavens, You are my beloved Son; Mk 1:11
with you | am well pleased.
Jesus’ Then a cloud came, casting a shadow over them; then from the Mk 9:7
Transfiguration cloud came a voice, "This is my beloved Son. Listen to him." '
Power to forgive sin But_ that.you may knov’\,/ that the Son of Man has authority to Mk 2:10
forgive sins on earth...
"The Sabbath was made for man, not man for the Sabbath. That is 0.
Lord of the Sabbath why the Son of Man is lord even of the Sabbath." Mk 2:27-28
Lord of Nature They_wer_e filled with grea_t awe and said to ?ne another, "Who Mk 4:41
then is this whom even wind and sea obey?
Jesus, on seeing a crowd rapidly gathering, rebuked the unclean
Power of Demons spirit and said to it, "Mute and deaf spirit, | command you: come Mk 9:25
out of him and never enter him again!"

Mark also highlights the humanity of Jesus Christdrording the following events which focus on His
humility and suffering:

Event Scripture Verse
Jesus said to them, "A prophet is not without honor except in his
Jesus’ rejection by native place and among his own kin and in his own house." So he MK 6:4-5
those who knew Him | was not able to perform any mighty deed there, apart from curing ’
a few sick people by laying his hands on them.
Jesus’ rejection by So the chief priests and the scribes were seeking a way to arrest )
o : i Mk 14:1
religious leaders him by treachery and put him to death.
The people’s lack of “...they may look and see but not perceive, and hear and listen but
peopie not understand, in order that they may not be converted and be Mk 4:12
understanding . N
forgiven.
His relatives’ lack of He came home. Again (the) crowd gathered, making it impossible
) for them even to eat. When his relatives heard of this they set out Mk 3:20-21
understanding - - A, DO
to seize him, for they said, "He is out of his mind.
They answered him, "Grant that in your glory we may sit one at
His disciples’ lack of | your right and the other at your left." Jesus said to them, "You do Mk 10:37-38
understanding not know what you are asking. Can you drink the cup that I drink ’
or be baptized with the baptism with which | am baptized?"
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| recall once hearing Mark’s Gospel described aBdasion story with a long introduction.” That's
actually a fairly accurate description. Throughilatrk, a Gospel that seems to be written in theexdnt
of a crisis, the focus is always on the Cross.,Tdfisourse, only lends credibility to the ideattii@ould
very well have been written for Christian communityRome, probably sometime before the year 70
A.D. This would have been after the first persemutf Christians under the Emperor Nero. Nero, his
evil ways, and his horribly cruel persecution hatkenendous impact on the budding Christian
community of Rome. Indeed, the persecution wassers that it resulted in the public failure of man
Christians.

It's quite possible, then, that Mark was writingatdress these failures of discipleship at a tirherw
morale had reached a definite low point. This @uight out in the parable of tsewerintroduced in Mk

4. Note especially the words Jesus uses to exfilaimeaning of the seed that falls on rocky ground:
“And these are the ones sown on rocky ground whemvthey hear the word, receive it at once with joy
But they have no root; they last only for a timke when tribulation or persecution comes becafise o
the word, they quickly fall awayjMk 4:16-17]. What we see in Mark’'s Gospel is aftontation with

raw power, a confrontation that can be won onlgtaying true to Our Lord.

Mark’s selection of content, his strict economynafrds (Mark’s Gospel is by far the shortest), arel t
almost breathless movement of the story from oraesto the next gives his Gospel a sense of real
urgency. It's as if Mark wants to ensure we areravad the high stakes involved.

As | mentioned above, Mark begins his Gospel wisttaak statement of the truth about Jesus Christ:
“The beginning of the gospel of Jesus Christ, the & God.” At the same time his opening words echo
the first words of Genesis, making clear the finffént of the Old Testament in the New. Those ofgnin
words of Mark, in effect, begin the Church’s pranktion to the world about Jesus Christ, the Son of
God. [See Phil 4:15 for an appreciation of thig.fac

Now open your Bible.In our study of Mark’s Gospel, we will read theiemtGospel, Mark 1-16. As you
read, take a pencil and write in the margin of yBilnle:

T “Introduction” —nextto Mk 1:1-13
T “Part One: The Messianic Mystery” — next to Mk 1:14 - 8:30
T “Part Two: The Mysterious Son of Man” — next to Mk 8:31 — 16:20

Among other things, Mark’s Gospel is a study inspaality, a delving into the mysterious natureeasfuk
of Nazareth. Mark seems to divide the questidWho is this man? into two questions: (What kind of
Messiah does He claim to bafid (2)ls He something more than a mere human Messideirst
guestion forms the foundation of chapters one fjinaeight, while the second half of the Gospel, térap
nine through sixteen, seeks to answer the secosstign.

Behind the Words.Now let’s look at some key concepts and passageailR’'s Gospel.

T Discipleship in Mark’'s GospelAs we read Mark’s Gospel, one of the themes thabimes apparent
is the idea ofliscipleship

In the first eight chapters the disciples all pgssghat seems to us, who are blessed with
hindsight, to be a remarkable lack of understandiingy really don’t appear to have a clue about
who this Jesus really is or the nature of His rissAn incident that best depicts this lack of
understanding is described in Mk 8:14-21.

Then, in chapters eight through ten, the discipéaam to move from no understanding to
different forms of misunderstanding. See, for eximpeter’s rebuke of Jesus in Mk 8:31-33.
The disciples’ misunderstanding is also eviderih@ir silence, as related in Mk 9:33-37. And
finally, in Mk 10:32, we see Jesus walking “ahe&them.” The disciples were afraid because
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the still misunderstood the nature of Jesus’ misasiod what He and they would soon face in
Jerusalem.

All of this, of course, points to one of the keyttrs regarding God's Revelation, thia¢ mystery
of Christ transcends all human understanding.

But the journey of Jesus’ disciples is still incdatp. Mark, after depicting their lack of
understanding and their misunderstanding, desctitesfailure during the time of supreme
crisis. As Jesus confronts His passion and ddaidisciples betray Him, desert Him, and
abandon Him. Peter, their leader, even denies dhé &4nd is then consumed with guilt.
Afterwards, still overcome by fear, the disciplesitile together behind locked doors in the upper
room, hiding from the authorities.

And so, through Mark we come to learn that therjeyrof the disciple does not preclude failures
and difficulties along the way. It is only aftesidie’ Resurrection and the gifts of the Holy Spirit
at Pentecost that they can finally do as Jesustheks“But they went forth and preached
everywhere, while the Lord worked with them andiomed the word through accompanying
signs” [Mk 16:20].

Interestingly, in Mark’s Gospel the most authestgns of true discipleship come not from those
Jesus chose as His disciples, but from the legs&oted sources. The Syrophoenician woman, a
Greek and Gentile, who begs Jesus to drive the déram her daughter is rewarded for her faith
[Mk 7:24-30]. Bartimaeus, the blind man Jesus entans in Jericho, is likewise cured and saved
because his faith [Mk 10:46-52]. Another unlikelgaple is the scribe who questions Jesus
about the Law and agrees publicly with Jesus. "&@unot far from the kingdom of God," Jesus
tells him [Mk 12:28-34]. Other examples abound:théow and her mite (actually two coins)
[Mk 12:41-44]; the woman who anoints Jesus in Beyt{dlk 14:3-9] who receives the promise
by Jesus thatwvherever the gospel is proclaimed to the whole ldiowhat she has done will be
told in memory of her."

T Geography and Discipleship in Markn Mark’s Gospel this growth in discipleship akgems to
have a geographic element. The story begins belgamenthe disciples make their home, in Galilee, in
familiar surroundings among family and frienddsla place where they are most comfortable, but
also a place that they must leave if they are ¢avgas disciples. And then, on the journey to
Jerusalem, Jesus instructs them and reveals toHiietrue identity and mission. Finally, it is in
Jerusalem where the cost of discipleship becomidgm®yv The following outlines this geographic
progression of Mark’s Gospel as it follows the joey of the disciple:

Galilee: Mk 1:14— Mk 8. During this period Jesus and His disciples a@atilee. It is there that
Jesus begins His mission: He calls His discipleshEials the sick; He exorcises demons; He
feeds the hungry through His miraculous power. €siitnply, throughout His time in Galilee
Jesus plunges into the arena of human pain.

The Journey: Mk 8:22 — 10:52Jesus and His disciples now begin their journeyuph Galilee,
into Judea, and on to Jerusalem. It is both a(ezathly) journey to Jerusalem and a spiritual
journey of discipleship. It is a time when Jesugih&to reveal the nature of His mission to the
disciples, a mission that they are at first unablenderstand or accept. He predicts His passion
and death [Mk 8:31] and begins to instruct the Algsson the meaning and way of the disciple.
It's also the time of the Transfiguration, whend?efames and John are given a brief glimpse of
the reality of Jesus and the power of God [Mk 92-Following Jesus along the way we also
observe several unusual healings. In Mk 8:22 wewmer the blind man who was not healed
immediately. Many commentators regard this gradued as symbolic of the gradual
enlightenment of the disciples concerning Jesus'ittentity as Messiah and Son of God.
Compare this healing to that of Bartimaeus, thedofhan Jesus meets in Jericho right before His
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entry into Jerusalem. Bartimaeus, filled with faithhealed immediately, setting an example for
all the disciples. And indeed, Mark states exgiidthat Bartimaeus “...received his sight and
followed him on the way” [Mk 10:52].

Jerusalem: Mk 11:1 — 16:8In this final part of Mark’s Gospel, Jesus and #igciples are in
Jerusalem. It begins with Jesus’ triumphant emity the city [Mk 11:1-11]. While in Jerusalem
He continues his teaching, but must also face asingly hostile encounters with the religious
authorities who are determined to arrest Him [MKL22 In chapter 13 Jesus gives His
eschatological discourse to the disciples, findégcribing His return in power and glory. We
then follow Jesus from the Last Supper to His argassion, death and burial in the tomb.
Throughout it all we observe the weakness and teaofdhe disciples as they cope with fear and
guilt. Finally, the Resurrection is described, altgh Mark relates no appearances by the risen
Jesus. They do, however, receive the promise efigion with Jesus in Galilee [Mk 16:7].

T Jesus as Son of God — Mk 1:1-8he title “Son of God” is the first of the titl@ghich St. Mark uses
to refer to Jesus. These titles are an importameht of Mark's Gospel because the author uses them
to bring out the mysterious duality of Jesus, tlog-Gan.

This same title, Son of God, occurs frequenthhie ®ld Testament where it sometimes refers to
the angels. See, for example, Job 1'®re day, when the sons of God came to present
themselves before the LORD, Satan also came arheny't

It also refers to the people of God, Isrd8lo you shall say to Pharaoh: Thus says the LORD:
Israel is my son, my first-borMEx 4:22].

It can refer as well to the Messiah-Kirtgte shall cry to me, 'You are my father, my God th
Rock that brings me victory!" | myself make hirstfiorn, Most High over the kings of the earth”
[Ps 89:27-28].

As used in the Old Testament, this title meant smmaespecially favored by God. When, in St.
Mark, the possessed call Jesus, “Son of God” [MR235:7], we might assume they are using the
title in the traditional sense. But it just migle that the spirit world (the demons who encounter
Jesus) understands what the disciples don’t. Anehwthe title is used by the Father at Jesus’
Baptism and during the Transfiguration, its mear@rtgnds far beyond the traditional usage. The
Father, after all, is the most reliable source ldadtlaims with all clarity that Jesus is His Son.
The Father’s use of the title, then, points to sihing about Jesus that transcends humanity and
imparts a divine dimension and participation inimkvBeing. Here the idea of mere divine favor
is surpassed and replaced by a true Sonship aequatity with God the Father. Interestingly, the
first person in Mark’s Gospel to identify Jesughas Son of God is a gentile, a Roman centurion
[Mk 15:39]. The disciples, however, only come tfukhrealization of this after the Resurrection.

T Conflicts with the Pharisees — Mk 2:1-3:@n these verses Mark collects five disputes betwiess
and the Pharisees. Some scholars have suggestéu eéhah of these five conflicts with the religioou
authorities, Mark focuses on a particular and ves} concern of the early Church and offers Jesus’
teachings on these questions based on statememtsitte Their thinking is that these statements of
Jesus formed the basis of Mark’s “teaching notegduin his work of instructing the newly baptized
Christians of Rome. This might be the case, althowgreal evidence exists to support such a theory.
| prefer to think that Jesus made these statenkaenising the problems the Church would face, and
that the Holy Spirit inspired Mark to include thémHis Gospel. The topics addressed by Jesus in
this series of disputes include:

Mk 2:5-10 — Question of forgiveness
Mk 2:15-17 — Eating with tax collectors and sinners
Mk 2:18-20 — On fasting



Study 18 Page 6

Mk 2:23-28 — On the Sabbath observance
Mk 3:1-6 — On the Sabbath observance

It is interesting to note how skillfully Mark arrged his material. He presents a steadily mounting
note of opposition beginning with the silent cigim of Mk 2:6 and ending with the climactic death-
plot of Mk 3:6.

T The Parables — Mk 4A parable was method of teaching in which compaisvere drawn from
everyday life. It was widely used by the rabbide$us’ day. Because of its vividness or sometimes
its strangeness, it would grip the attention oftftbarer while often leaving his mind sufficiently
puzzled as to its precise meaning and applicalibe.idea was to tease them into active thought. In
Jesus’ parables we encounter the expression, “idimgof God,” which is a translation of a Hebrew
word, Malkuth This word contains both the idea of domain or kamity and the more dynamic
concept of God actively exercising kingly rule. kst point is important, for without it we migbe
tempted to think of the Church as a kind of conable club rather than God'’s instrument for
realizing His rule of the hearts of all men and veonin every time and place.

T A Storm is Stilled — Mk 4:35-41Mark’s Gospel has always been noted for its viggnof
expression. The contrast betweédark and the other synoptic Gospels is nowhere asrejris in
this passage. Compare this event as described Ma8t with the parallel passageshiatthew[Mt
8:23-27] andLuke[Lk 8:22-25]. In Mark’s passage you can almostrigsater recounting this
experience to a group of early Christians in Rome.

T The Confession of Peter — Mk 8:27-3Bhis affirmation by Peter of Jesus Christ as Masss the
climax of the first half of th&ospel of Markand indeed marks the major turning point of Mark’
Gospel. It is the definitive answer to the firsttpef Mark’s question What kind of Messiah does He
claim to be? and is used by Mark as a point of departurdi®exposition of the Messiah’s divine
nature and His role as suffering Messiah who brgajgation to all of humanity.

T The Resurrection of the Body — Mk 12:18-ZFhe Sadducees regarded the Torah or Pentateuch (the
first five books of the Bible) alone as the revealord of God. Accordingly, they didn’t believe in
the possibility of a resurrection of the body, tiois revelation only gradually began to appeaha t
later books of the Old Testament. Though the Oktdraent says relatively little on this subject,
belief in the resurrection received increasinggager emphasis in Jewish theology during the
centuries immediately preceding Christ.

The Gospel of Markand the Gospel Tradition.

In Study #17 we looked at the oral gospel, the thoews” as preached by the Apostles and recorded fo
us by St. Luke in thécts of the Apostle§Ve noted that certain ideas were more or lessyamto all
apostolic preaching and that these ideas formedeheral content of the preached gospel. The four
evangelists, though, did not slavishly follow tbigtline of the preached gospel as they composéd the
written gospels. Nevertheless, this outline didvite a certain climate of ideas for the evangelists

this reason it will be useful for us to review ffigehe main points of apostolic preaching and lsew

Mark incorporates them into his work.

1. The preacher announces the dawn of the messianie.ddne fulfillment of the prophetic
message of the Old Testament is the appearanesus df Nazareth. The witness of John the
Baptist and of the people of Israel is advanceaipgpert this claim.

Mk 1:1-13- This introductory passage elaborates on thimé¢hélark’'s concern is to preserve
for us the reactions of the people to Jesus’ tegcaind miracles, and can be clearly attributable
to this influence.
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2. The preacher gives a fairly brief account of the lplic ministry of JesusWe see this also in
Mark, who relates key incidents in Jesus’ minisktis death and resurrection, pointing out that
the longed-for messianic age has been inaugunatiad ievents of actual history. The whole of
Mark’'s Gospel may well be taken as a developmettiieftheme.

3. The preacher proclaims the exaltation of the ris@frist at the right hand of the Father, as the
head of the New Israel, the Churcfhis element of preaching the gospel is clearlgent in
the following passagedk 8:34-38; Mk13:24-37; Mk 14:60-62

4. The preacher points to the manifestation of the Kd@pirit as the sign of Christ's active
presence in the Church and His continuing care fiir See this addressed in these passidles:
1:7-8; Mk 13:11

5. The preacher tells the listeners that Christ wilbme again to accomplish the final
consummation of His ruleFor an example of this element in Mark, 9d&:13:24-37

6. The preacher calls the listeners to repentance affirs forgiveness in the name of Jesus. The
saving acts of God in history always demand a rew calling the people act on what they
have heardOnce again, this element occurs throughout Ma@idspel. For example, sék
1:14-15

There is, therefore, a real continuity betweenagastolic preaching of the first generation of @eurch,
the preaching we encounterediots,and the written Gospel. As one scholar commerited:
undoubtedly true that Mark’s Gospel reflects theaigl of the primitive Christiakerygma but it does this
because the earliest preaching rested upon whag ed done and taught.” And so in a very realesens
theGospel of Markis a work of true history.

Unity of the Two Testaments.

The importance of a familiarity with the Old Testmhto understand the Gospels more deeply is
illustrated by the first lines of St. Mark’s Gosp#lhe beginning of the gospel of Jesus Christ, the &
God.” To fully appreciate the utterly remarkable evaritthe Gospel and the wonder they generated, to
grasp the amazing truth that God appeared befotttiged in humanity, we must already be familiar
with the marvelous history of God’s involvementwilis people as depicted in the Old Testament. In
those books, God’s grandeur is sung, and we atahat no one can look upon God and survive. We are
told that no one can imagine or represent by th&wbhis hands the omnipotent God. Is it any wande
then, that the Apostles were slow to grasp thé tabbut Jesus Christ?

Mark in the Liturgy.

The Gospel of Mark is the centerpiece of the Lijunfthe Word at most Sunday Masses throughout
Year B of the three-year liturgical sequence.

Be Doers of the Word.

The loving gaze of Christ is directed toward ug¢ assit once was directed at the rich young man
described in Mk 10:17-27. We must return that gapel, so, in our reading of Mark’s Gospel, let usega
lovingly on Christ, our Savior. Let us listen torhlas He speaks with the father of the strickenasah

tells him that all things are possible to the pergbfaith [Mk 9:14-28]. Our reading of Mark’s Geaadp

then, must lead to action. Notice, too, the proméeeMark gives to Jesus’ humanity, something that
should remind us that a truly spiritual life cannegylect such human virtues as kindness, hospitaiid
cheerfulness. As you read Mark’s Gospel, placesgzkcin the margin of those passages that emphasize
Jesus’ humanity. Jesus Christ calls us to be redeéenen and women, not angels!

Some Final Observations on Mark’s Gospel.
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For Mark, Jesus is the consummation of historyindeigurates God'’s reign by the defeat of evil and
death and will come at the end of time to gathed'&elect. The community is to heal as Jesus
healed, to be alert for the reality of evil and tloening of grace, and to follow in the way of Jesus

Jesus announces, enacts and embodies the reigrdpa experience of transformation that touches
every aspect of human life.

Jesus’ ministry is primarily one of exorcism andliveg: destroying death; liberating from illnesglan
all its personal and social ramifications; chalieaghe “healthy” to be open to others and to God.

Jesus is, in a sense, the “parable of God”: myateriluminous, profound, transcendent.

Paradoxically, Jesus reveals the power of God Ekness; he is the true suffering servant, the $on o
Man who gives His life for many.

The life-giving mission of Jesus meets rigorousagition and is embroiled in conflict, a conflicath
ultimately has its roots in the demonic. Even thadsse to Jesus seem unable to understand who He
is or grasp the spirit of His mission.

Jesus gathers disciples and creates a communitif;ib@ fragile community, one prone to
misunderstanding, confusion and weakness. The fidrseffering takes a terrible toll on this
community.

The way of discipleship is to follow in the wayddsus, a way that at times demands near heroic
commitment. While most of the disciples fail midadyaand publicly, certain other characters in the
Gospel reveal the nature of true discipleship.

Mark’s Gospel ends with the empty tomb, with thedsbursting with life, with death destroyed, with
bodies healed, and with the community reconcilatifaliowing the way.

Study Questions:

1.

Why do you think Mark preserved the account ofdtie of the paralytic (Mk 2:1-12) in his Gospel?

Do you see any connection between Mark'’s colleatioparables in chapter 4 and the Crucifixion?

One source of Mark’s Gospel is the preaching oP8ter. Does 1 Peter 1 support this statement?
How?

In what respect is Mark's Gospel a book of faithieBthe timing of its writing support this?

What kind of portrait of Jesus do we get from Marn&ospel?

Read Mk 1:11, Mt 3:17 and Lk 3:22. What is thetatke of God the Father toward Jesus?



